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Abstract—Introduction:Indian cultural tradition has
recognized three paths for realizing the supreme:
Gnyanamarga “the path of knowledge”, Karmamarga
“the path of action or ritualism” and Bhaktimarga “the
path of devotion”. The first path focused on achieving
self-realization and liberation (moksha) through
wisdom and the pursuit of spiritual knowledge. The
second focusing on performing selfless, ethical duties
(dharma) without attachment to the results or rewards
of the actions. The third path is also known as the path
of love and devotion. It is the path of self-surrender, of
devoting and dedicating all of One’s resources to
attaining the ultimate reality.

The world Bhakti itself is formed from the root bhaj-
sevayam (in the sense of service) with a suffix ktin. The
word Bhakti thus, primarily means ‘service’. Bhakti
implies a sincere service of a god prompted by intense
love based on a sense of supreme faith, (Bhakti and
faith are only two sides of a coin, faith itself develops
into Bhakti). Bhakti indicates a bhava or condition. The
word bhakti in the sense of excessive fondness and
devotion. In this proposed research paper, I have
discussed the concept and division of Bhakti Rasa as
described in Bhaktirasamrita Sindhu.

Index Terms—Dbhaktirasa, vibhava, anubhava,
sthayibhava, vyabhicaribhava, rati, etc.

I. DEVELOPMENT OF BHAKTI AS RASA

Bhakti is not found either as bhava or as Rasa in
Natyasastra. Bharata Muni neither affirms nor denies
it. He is as silent on Bhakti as on Santa. Roots of
Bhakti Rasa in Sanskrit poetics may be traced back to
Bhamaha, who characterizes the first alamkara preyas
as: “Preyas is as follows, where Vidura spoke to
Krsna on his arrival at former's house: O Govinda I
am enjoying your priti (love, affection) on your
arrival at my house, may I enjoy the same in future
also”. Yl TET FOMHATGEET T T AT W Ml ST @

TETTA TS Hore T : | (FTeATeT. 3.4)
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In the same reference Dandin calls priti as Bhakti.

SATE e foagll T=IdergeT 4|
AIRFAEEARTET: Foiae aar i ||(FTEAmeRT.2.200:3%R.7)

Rudrata declares preyas as Rasa. though Bhakti was
declared Rasa by Rudrata, in the name Preyas, but it
was not accepted by the scholars in general.
Dhananjaya clearly includes priti, Bhakti etc. bhava
in ‘harsa’, ‘utsaha’ etc. which are the
vyabhicaribhava and sthayibhava of Vira Rasa:

SHfcrererama e FeEETeRy @l
BTCATETIAY THTH-AHTaT=T ShIferer: || (SR, . £ 3:3%8 . 4-5)

Abhinavagupta places Bhakti in Santa Rasa : 31d ta
ey o wfwfeegeegie, o=l
STl T Y TN WA TUMH(ATCIRITEL & v, 0)| for
Mammata and Visvanatha Bhakti is Rati related to
god(s) hence a bhava.

Tfeganfeforr safrm qunfosta: | (FTeavee. ¥ ¥ ¢ 2%0.2)

Hemacandra accepts Bhakti not as Rasa but as bhava.
He calls it as a special kind of Rati between anuttam

and uttam people. @& wirataeafufa wa o=
o Tl ¥ Ee:| AgeREmd O G ke 8
Afthoearer:|  SaweTgad  (afeeatital e 9 fowr
T aRaTErc T (TSI, ¥ ¥ ].£. 8 0)|

Sarangadeva also accepts Bhakti as a kind of Rati:

otk T8 T Sied shfe=i=ad @
FEISSEATTSTE TTREEY d fog:l
Feagfowdt fg wheedr e
R 7;F|T<’ﬁ: Wlﬁ:ﬁg?ﬁll
(SRR, 6. 34 30-32:¢ 3R.20)
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In Rasatarangini, Bhanudatta calls Bhakti as bhava:
‘99 aEe diew 9fe: #dw oar w T @
AT AGETEToT  TMEET "efefd == dw
Ritelieicere sl

(aefimft.u.23u.2)

Panditraja Jagannatha first acknowledges Bhakti as a
separate Rasa with God as its alambana vibhava
(substratum), tears etc. anubhava, listening to
Bhagavata purana etc. are

uddipana vibhava (excitants), attachment to God its
sthayibhava. Then he notes that since attachment is
contrary to detachment (vairagya) therefore Bhakti
cannot be incorporated in Santa Rasa. He further says
that only the Rati between lover (man) and beloved
(women) is sthayibhava; rest are only bhava. Hence,
he concludes that Bhakti can by no means become a
Rasa. Otherwise, some may claim affection (Rati) for
son to be sthayibhava or jugupsa, soka etc. to be
vyabhicaribhava. This will be contrary to Bharata
Muni's system. Being a staunch traditionalist, he
recommends that Bharata Muni should be followed
strictly. He says that only Bharata is the authority to
decide which a bhava is and which a Rasa is.

IR, REIES P RIRIERIC CIE G uifafi:
TRCTRRRT, TTSITTETRIOTEUT T e et
UEICEN| WEEITETT witherey wmRmen| ... T S
TAESAHERER, ST e gan]  3oad Wi
ATfefoRdee MR IdaaT TEceTao:| = = qfe e
Ay wwfamey, WAfaog, g a1 WeEhE T,
EARIEGIE] El e,

T, A-aRTd| ST AT ers=aT
A : TRvEE FAr T w7 T @R a1 A [EuE
TS A RIS TTd| @l JecemoET =
AREEATT TS 3i AT SR | (TR, £ 154, 4 4 )
Concept Bhakti Rasa Described in
Bhaktirasamrutasindhu:

The Bhaktirasamritasindhu of Rupagoswami divided
into four parts, namely Purva, Dakshina, Pascima,
and Uttara. And each part is further divided into four
laharis. The Purvavibhaga consisting of four laharis.
In Pascima-vibhaga of Bhaktirasamritasindhu,

IJIRT 185545

Rupagosvamin has expounded twelve Bhakti Rasas
five of which are primary and seven are secondary.
He says:

TEHIG foem SreTe TR 1

TR RIS T fem

TSI TR gelfad:|

THENST qAT MoT 3fe7 iereisEem
(W 304:%%-]4.3-8)

a Je: -
eI e W Sfifd: Sty aeae |
AT AT AL |
(wf.308:%8.3-3)
WTﬁUT:—
FREAT ST it O 4% 3t
ST: Felyed 3fa ToTe TgeT |
LC R A I G RN Bl G

(W f8.308:%06-2¢.4-1)

Santa Bhakti Rasa:
When nourished by vibhava etc. the santi rati
(wmfv@)  becomes  object of taste of the

Samavan(¥mam™) person, then it is called Santa Rasa.
The yogis enjoy the bliss of Santa Rasa which is
“sva-sukha-sajatiya(sgeesrd)” ie., of the same
species as that of self-realization (or Brahmananda).
There is lesser density in Brahmananda(sam=)

whereas the bliss of Bhagavat realization is very
dense. The experience of form of Bhagavat is the
cause of density of bliss. Santa Rasa(z=aw®) lacks in

the sweet divine sports (sfi@r), which are present in
Dasya(e=r) and other Rasa hence it also lacks the

infinite bliss. Various elements of Santa Bhakti Rasa
are discussed by Rupa Gosvamin as follows:

LERIE IR

FeATO e TaTE: ST SRt T

Trf} smfeqeferefft: smeawie: w1

(wafa3nex.R-3)

Four Armed (sq¥sisr) Narayana(Ammaor) is the
alambana-vibhava, Listening to the Upanisads,
residing in lonely places, discussion of tattva,
realization of world in God, company of intellectual

devotees etc. are the uddipana-vibhavas,
concentrating on one’s own nose tips, living like an
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avadhuta(s=ya), walking with down ward eyes,
displaying the gnyana-mudra(smgsr), not to hate
enemies of Krishna, admiration for siddhata(fézar)
and jivan mukti(stai®), detached etc. are its

anubhavas. nirveda, dhriti, harsha, smriti, visada,
avega etc. are the vyabhicaribhavas and santi-rati is
the sthayi-bhava of Santa-Bhakti-Rasa as stated
follows:

ATV~ AT I=TE ARHATAFST HaT:|
(wafa.32c:0.%)

STETET: - PIREERIERCIRCIER AR IEEEE ]

(7.2f.322:23.%-4)

FATTATAT: - ARG ol |

(wafa.3:x.3-3)

Y FoTHoT: -FoaTins fdar afest afe: wf:|

o o L o
[ERICIRSERINEHIEREIBIE TehlTddT:|

(CRASEEFEEREO)
377 worrefi- ater Smifecrfar: Tomeft wn | g A fem
(CRACEEMENAE))

The Santa Bhakti Rasa is of two kinds: (i)
Paroksa(wie), where there is a indirect vision or

experience of Krishna, (ii) Sakshatkara(sremee):

NI R EELR E S R R IO NER CH]
(CRACEEINEIRY|

II. THE PRITI BHAKTI RASA

Sridhara swamin calls this Rasa as Rasa-raja naming
it as sapremabhakti Rasa, and Sudeva, the author of
Namakaumudi call it as Santa Rasa with rati as
sthayibhava. Owing to vibhava etc. the priti is
enjoyed by the devotees as pritibhakti rasa. Priti is of
two kinds: Sambhrama-priti and Gaurava-priti. He
says:

sfterceantufyr: Trehe w@Rw:|

TTIES TS ReRRE: eIt ||

o o n o
UAEATITIT ATH [HaTh {4l

RTICARIETET Faarersl i |
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SAreAferafamam: fifeeerefigam)
i <rafer weHr sifasirear wai)
FATUTEIE ST TeA T fgem

Torerd wrgsfia TRt st
(wafa.33¢:9-%.9-¢)

Sambhrama-Priti-Rasa
It is found in the devotees of Krishna who have a
feeling of servitude. When nourished by Vibhava etc.
it becomes Sambhrama-Priti-Rasa:

FrETFETAT e T i wreE)

TEad, TS FFsiif 3=l

(wafE.33¢: w.20)

Its alambana-vibhava are the forms of krishna, who is
two armed for residents of Gokula and two or four
armed for others; and his devoted setvants. receiving
krishna’s favour(anugraha), taking the dust of his
feet, taking the leftover rice etc. of his meal, and
company of his devotees etc. are uddipana-vibhavas
of Sambhrama-Priti-Rasa. complete indulgement in
his duty towards Krishna, jealousy-free friendship
with his devotees, and whole hearted devotion, etc.
are the anubhavas. Harsha, garva, dhriti, visada,
smriti,  svapna, and  autsukya are  the
vyabhicaribhavas, which s as follows:

TATCHFSHT: - Bfe T STaTe AT STTAveHT 38l
(CRATEEIACRE))
S-S WS SRt e
TTARTERISUY TR ||
(wafa33R:30.)
SATTHTET: - FAq: TATITHTHTRRA Thre:|
Seferer =TegeT st e S
qf~TEaTssaT: 3 ST G
(7.3.18.33%-3%0:33.90)
31 frior:- TNt et gfaem Fedise fuorn
&= fama wfer: wrgan afregaR=mIRAI

o L A (el ey
[ Te [STSIHTE [FHTGTA TR [cehT: |

(7.2.f.392:38-30.2Y)
Gaurava-Priti Rasa
Those who believe themselves to be favoured
servants of Krishna, their Priti for Krishna is called
Gaurava dominated. This pride dominated priti when
he nourished by Vibhava etc. is called Gaurava-priti-
Bhakti Rasa. as he stated:
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ety e T e
1 favanfefin: et rasfifa =@
(wafa.3ue:gy.20)

Krishna and his lalaniyas(his proud youngsters),
kanista and putra(sons etc) are the alambana-vibhava.
Smile, parental affection(vatsalya) of Krishna etc. are
the uddipana-vibhavas. Sitting in front of Krishna on
a low seat, following his footsteps, giving away
arbitrary disposition, etc. are the anubhavas.
Vyabhicaribhavas are the same as mentioned in
Sambhrama-Priti. The feeling of pride due to natural
relation like fatheroson etc., with Krishna is called
Gaurava. This Gaurava-Priti is the Sthayibhava here.
In Bhaktirasamritasidhu, Rupagoswamin says:

TR - B T8I AT HI-ATerwaT 38l
(wafa3uean.e3)

STUETHT: - IENITR] FTACARATIATS ST |
(wafa3urieg o)

W:-Hgﬂldl%ﬂ a1y ﬂﬂlk‘Hﬁdk’HH\l
TS geEae Tiae: |
(wafr3s0i9R.Y)
37 ANTNOT: - SH=IRAT: TS Wafeq SATIOT:|
(waxf.3ag:0u.9)
1 Tt~ SEEvEf-eraTTT, TR TRem]
TRl ek fferiashiaesail
(wfa38%008.9)

III. PREYO-BHAKTI-RASA

When the sthayibhava sakhya (feeling of friendship)
is nourished by suitable vibhava etc. then it is
enjoyed the bhaktas as preyan(preyo) Bhakti Rasa:

TRt WaT ferraTer: Tt
frafem wdft 9fF @ SR
(7f.384:2.9)

Two armed Krishna and his friends who are equal to
him in form and qualities, without much restraint,
and of assured heart. These friends are of two kinds
those who are related to Mathura-Dwaraka e.g.
Arjuna, Bhima, Draupadi, etc. and those who are
related to Vraj. Age, appearance, flute, Samkha, wit,
pleasant comic sports of Krishna etc. are uddipana-
vibhava. Wrestling, playing with ball,
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instrumentation, riding, fight with sticks, making
various kinds of fun, water sports, singing-dancing
together, close companionship etc. are the anubhavas.
Apart from ugrata, bhaya, and alasya all the
vyabhicaribhavas are accepted by scholars in Preyo-
Bhakti-Rasa. The rati which knows no fear and is in
the form of trust which is free from all kinds of
restraints is called visrambha. This sakhya rati which
is the sthayibhava of Preyo-Bhakti-Rasa, as he stated:

TATCTEST: - BN TEITE ARTTeTeT Ha: |
(wafazeuiry)
TORTHTRTITT: ST
RECEIECIN Gk R ICe Al
(7. fa368:26-3¢.4)
AT - g g aaeaTeTaehfafi:|
TS SISReTer qror)

EEREEAREEISIISS SESIRIEENEE

(wafr3cR:%R.90)
37 SATETNOT: - ST ATH qUTSSTAR ISiearsRaar: W
W I TER: hIQr |

(wafazeniuraeR)

1o Tt fergemerym o wg forem s
TR ARSI 9 e T T
(wxfr3caiuy.20)

IV. THE VATSALA-BHAKTI-RASA

The Vatsalya (parental affection) sthayibhava, when
nourished by vibhava etc. is called by scholar as
Vatsala Rasa:

forraTereg aTcaed wemt givTaT:|
T Sl Tihl A ?g‘??l:ll
(wafaaRxieR)

Krishna and his elders are the alambana vibhava. e.g.
Nanda, Devaki, Kunti, Vasudeva, and Sandipani etc.
are alambana-vibhavas. His kaumara etc.age, his
appearance, his childish mischief, smile, divine sports
etc. are its uddipana-vibhavas. Smelling the head,
touching the body, giving blessings and orders, and
bringing up the child etc. are the anubhavas. Sanka,
harsa, garva, nirveda, visada, dainya, cinta, smriti,
ausukya, avega etc. are its vyabhicaribhavas. The
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parental care and affection of kindness and pity for
those who are worthy of it, which is free from fear
etc. is called vatsalya rati. madhura-rati is the
sthayibhava of Madhura-Bhakti-Rasa, as stated in
Bhaktirasamritasindhu:

TATCHEST: - 0T TET TS STEUCTHITA, SJeT:|
(wafaeryvRy)
ST - IR ETST: ST
S RraaIeTen e EAT: T
(CRACELERAL))
CINICIAREEN BRI GE R TR (]
(v f¥0R:R0.0)
37y SR - IR RT: Sidinr: safreior:|
(wafryox:3.7)
7 T FEYHITE=AT AT TP ST g
Tfer: Samt arcaed Tt e
(wxRrxox:2%.20)

V. THE MADHURA-BHAKTI-RASA

The Madhura-Bhakti-Rasa being the most important
is presented in the following paragraphs as
expounded in Ujjvala Nilamani by Rupogoswamin.
Ujjvala Nilamani is accepted as an appendix to
Bhaktirasamritasindhu. When the Madhura Rati is
relished by the Bhakta, owing to its nourishment by
suitable vibhava etc. then it is known as the
Madhura-Bhakti-Rasa:

STt g fiar gat gl

YT HoIa halS! AEi: ||

(CRACRIEHRY)

Krishna and his beloved Gopis are the alambana-
vibhava. The sound of Murali etc. are the uddipana-
vibhavas. Satire and smile etc. are called anubhavas.
Apart from alasya and ugrata all the
vyabhicaribhavas are accepted by scholars in
Madhura-Bhakti-Rasa. =~ madhura-priti  is  the
sthayibhava, as stated in Bhaktirasamritasindhu:

TATCTRST: -
AT FT: TR = gy

(CRATRTEERY)]

ST~

ST 38 SIHT e freaTea: |
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(wafayexiuy)

HYTTHTAT: -

)

SR HIT FrdeTReTaTad:|
(CRACRTERRY)
31 ST~
ST T wd fogan safsmion:|
(wafaxsuiuy)

Y TAAl-
Tt WTET Weer qat wew
(wafayiu:s.28)

VI. CONCLUSION

From the above discussion, we came to know that
majority of the authorities do not accept bhakti as a
rasa. It is only after the emergence of Vaisnavism
that bhakti was included as a rasa by Rupogoswamin,
subsequently followed by Kavikarnapura and
Madhusudanasaraswati. According to Rupogoswami,
Krishna-rati is the sthayibhava which is develops into
bhaktirasa. In this Ujjvalanilamani, he treats Ujjvala
as madhura rasa which he declares as rasaraja. He
argues that bhakti cannot be included in santa-rasa,
because the sthayibhava of santa is nirveda, which he
defines as “indifference towards the objects by self-
knowledge”, whereas Krishna-rati is the sthayibhava
of Bhakti Rasa, which he defines as attachment
towards Krishna.
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