
© October 2025 | IJIRT | Volume 12 Issue 5 | ISSN: 2349-6002 

IJIRT 185545 INTERNATIONAL JOURNAL OF INNOVATIVE RESEARCH IN TECHNOLOGY 2092 

Concept of Bhakti Rasa in Bhaktirasamritasindhu 
 

 

Dr. Ajay Kumar Nanda1, Dr.Sabyasachi Sarangi2 

1Assistant Professor, Dept of Sahitya and Sanskruti National Sanskrit University Tirupati (A.p) 
2Assistant Professor, Dept of Prakrit and Sanskrit Jain Vishwa-Bharati Institute Ladnun(Raj.) 

  

 

Abstract—Introduction:Indian cultural tradition has 

recognized three paths for realizing the supreme: 

Gnyanamarga “the path of knowledge”, Karmamarga 

“the path of action or ritualism” and Bhaktimarga “the 

path of devotion”. The first path focused on achieving 

self-realization and liberation (moksha) through 

wisdom and the pursuit of spiritual knowledge. The 

second focusing on performing selfless, ethical duties 

(dharma) without attachment to the results or rewards 

of the actions. The third path is also known as the path 

of love and devotion. It is the path of self-surrender, of 

devoting and dedicating all of One’s resources to 

attaining the ultimate reality.  

The world Bhakti itself is formed from the root bhaj-

sevayam (in the sense of service) with a suffix ktin. The 

word Bhakti thus, primarily means ‘service’. Bhakti 

implies a sincere service of a god prompted by intense 

love based on a sense of supreme faith, (Bhakti and 

faith are only two sides of a coin, faith itself develops 

into Bhakti). Bhakti indicates a bhava or condition. The 

word bhakti in the sense of excessive fondness and 

devotion. In this proposed research paper, I have 

discussed the concept and division of Bhakti Rasa as 

described in Bhaktirasamrita Sindhu.  

 

Index Terms—bhaktirasa, vibhava, anubhava, 

sthayibhava, vyabhicaribhava, rati, etc. 

 

I. DEVELOPMENT OF BHAKTI AS RASA 

 

Bhakti is not found either as bhava or as Rasa in 

Natyasastra. Bharata Muni neither affirms nor denies 

it. He is as silent on Bhakti as on Santa. Roots of 

Bhakti Rasa in Sanskrit poetics may be traced back to 

Bhamaha, who characterizes the first alamkara preyas 

as: “Preyas is as follows, where Vidura spoke to 

Krsna on his arrival at former's house: O Govinda I 

am enjoying your priti (love, affection) on your 

arrival at my house, may I enjoy the same in future 

also”. पे्रयो गहृागतं कृष्णमवादीद्विदरुो यथा। अद्य या मम गोद्ववन्द जाता त्वद्वय 

गहृागते। कालेनैषा भवेत्प्रीद्वतस्तवैवागमनात्पुनः।।(काव्यालंकार.३.५) 

 

In the same reference Dandin calls priti as Bhakti. 

 

इत्याह युकं्त द्ववदरुो नान्यतस्तादृश धदृ्वतः। 

भद्वक्तमात्रसमाराध्यः सुप्रीतश्च ततो हररः ।।(काव्यादशश.२.२७७:२४२.१) 

 

Rudrata declares preyas as Rasa. though Bhakti was 

declared Rasa by Rudrața, in the name Preyas, but it 

was not accepted by the scholars in general. 

Dhananjaya clearly includes priti, Bhakti etc. bhava 

in ‘harsa’, ‘utsaha’ etc. which are the 

vyabhicaribhava and sthayibhava of Vira Rasa: 

 

प्रीद्वतभक्तत्यादयो भावा मगृयाक्षादयो रसाः। 

 हषोत्साहाद्वदषु स्पष्टमन्तभाशवान्न कीद्वतशताः।।(दशरूपक.४.८३:२९१.५-६) 

 

Abhinavagupta places Bhakti in Santa Rasa : अत एव 

ईश्वरप्रद्वणधानद्ववषय े भद्वक्तश्रद्ध े स्मदृ्वतमद्वतधतृ्युत्साहानुप्रद्ववष्ट,े अन्यथैव 

अङ ्‌गद्वमद्वत न तयोः पथृग  रसत्वेन गणनम (नाट यशास्त्र.६:७७७.७)। for 

Mammata and Visvanatha Bhakti is Rati related to 

god(s) hence a bhava. 

 

रद्वतदेवाद्वदद्ववषया व्यद्वभचारी तथाद्वजजतः।(काव्यप्रकाश.४.४८:१४०.१) 

 

Hemacandra accepts Bhakti not as Rasa but as bhava. 

He calls it as a special kind of Rati between anuttam 

and uttam people. स्नेहो भद्वक्तवाशत्सल्यद्वमद्वत रतेरेव द्ववशेषाः। 

तुल्ययोग्या परस्पररद्वतः स स्नेहः। अनुत्तमस्योत्तमे या रद्वतः प्रसद्वक्तः सैव 

भद्वक्तपदवाच्यः। उत्तमस्यानुत्तमे रद्वतवाशत्सल्यद्वमद्वत। एवमादौ च द्ववषय े

भावस्यवैास्वाद्यत्वद्वमद्वत(काव्यप्रकाश.४:४९.८.१०)। 

 

Sarangadeva also accepts Bhakti as a kind of Rati: 

 

भद्वकं्त स्नेह ंतथा लौल्यं केद्वचन्त्रीन्मन्वते रसान । 

श्रद्धाऽऽर्द्शताद्वभलाषांश्च स्थाद्वयनस्तेषु ते द्ववदःु।। 

तदसर्द्द्वतभदेौ द्वह भद्वक्तस्नेहौ नगृोचरौ। 

व्यद्वभचाररत्वमनयोः ननृायोः स्थाद्वयनौ तु तौ।। 

 (संगीतरत्नाकर.७.१५३०-३१:८३९.१७) 
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In Rasatarangini, Bhanudatta calls Bhakti as bhava: 

“ननु वात्सल्य ं लौल्य भद्वक्तः कापशण्यं वा कथ ं न रसः। 

आर्द्शताद्वभलाषश्रद्धास्पहृाणा ं स्थाद्वयभावानां सत्वाद्वदद्वत चेन्न। तेषा ं

व्यद्वभचाररत्यात्मकत्वात ”।। 

(रसतरङ द्वगणी.५.१२५.१) 

 

Panditraja Jagannatha first acknowledges Bhakti as a 

separate Rasa with God as its alambana vibhava 

(substratum), tears etc. anubhava, listening to 

Bhagavata purana etc. are  

uddipana vibhava (excitants), attachment to God its 

sthayibhava. Then he notes that since attachment is 

contrary to detachment (vairagya) therefore Bhakti 

cannot be incorporated in Santa Rasa. He further says 

that only the Rati between lover (man) and beloved 

(women) is sthayibhava; rest are only bhava. Hence, 

he concludes that Bhakti can by no means become a 

Rasa. Otherwise, some may claim affection (Rati) for 

son to be sthayibhava or jugupsa, soka etc. to be 

vyabhicaribhava. This will be contrary to Bharata 

Muni's system. Being a staunch traditionalist, he 

recommends that Bharata Muni should be followed 

strictly. He says that only Bharata is the authority to 

decide which a bhava is and which a Rasa is. 

 

भगवदालम्बनस्य, रोमाजचाश्रुपाताद्वदद्वभरनुभाद्ववतस्य, हषाशद्वदद्वभः 

पररपोद्वषतस्य, भागवताद्वदपुराणश्रवणसमये भगवद्भकै्तरनुभयूमानस्य भद्वक्तरसस्य 

दरुपह्नवत्वात । भगवदनुरागरूपा भद्वक्तश्चात्र स्थाद्वयभावः। …....न चासौ 

शान्तरसेऽन्तभाशवमहशद्वत, अनुरागस्य वरैाग्यद्ववरूद्धत्वात । उच्यत े भके्तः 

देवाद्वदद्ववषयरद्वतत्वेन भावान्तगशततया रसत्वानुपपत्तेः। न च तद्वहश काद्वमनीद्ववषया 

अद्वप रतेभाशवमस्तु, रद्वतत्वाद्ववशेषात , अस्तु वा भगवद्भके्तरेव स्थाद्वयत्वम , 

काद्वमन्याद्वदरतीना ं च भावत्वं, 

द्ववद्वनगमकाभावात ........भरताद्वदमुद्वनवचनानामेव 

रसभावत्वाद्वदव्यवस्थापकत्वेन, स्वातन््यायोगात । अन्यथा पुत्राद्वदद्ववषयाया 

अद्वप रतेः स्थाद्वयभावत्वं कुतो न स्यात  ? न स्याद  वा कुतः शुद्धभावत्व ं

जुगुप्साशोकादीनाद्वमत्यद्विलदशशनव्याकुली स्यात । रसाना ं नवत्वगणना च 

मुद्वनवचनद्वनयद्वन्त्रता भज्येत इद्वत यथाशास्त्रमवे ज्यायः।(रसगंगाधर.१:४५.१५) 

 

Concept Bhakti Rasa Described in 

Bhaktirasamrutasindhu: 

The Bhaktirasamritasindhu of Rupagoswami divided 

into four parts, namely Purva, Dakshina, Pascima, 

and Uttara. And each part is further divided into four 

laharis. The Purvavibhaga consisting of four laharis. 

In Pascima-vibhaga of Bhaktirasamritasindhu, 

Rupagosvamin has expounded twelve Bhakti Rasas 

five of which are primary and seven are secondary. 

He says: 

पूवशमुक्ताद  द्विधा भदेान्मुख्यगौणतया रतेः॥ 

भवदे्भद्वक्तरसोऽप्येष मुख्यगौणतया द्विधा। 

पजचधाऽद्वप रतेरैक्तयान्मुख्यस्त्वेक इहोद्वदतः॥ 

सप्तधाऽत्र तथा गौण इद्वत भद्वक्तरसोऽष्टधा। 

(भ.र.द्वस.३०५:९४-९५.३-६) 

तत्र मुख्यः - 

मुख्यस्तु पजचधा शान्तः प्रीद्वतः प्रेयांश्च वत्सलः।। 

मधरुश्चेत्यमी ज्ञयेा यथापूवशमनुत्तमाः। 

(भ.र.द्वस.३०६:९६.२-३) 

अथ गौणः- 

हास्योऽदु्भतस्तथा वीरः करुणो रौर्द् इत्यद्वप॥ 

भयानकः सबीभत्स इद्वत गौणश्च सप्तधा । 

एवं भद्वक्तरसो भेदाद  ियोिाशदशधोच्यते॥ 

(भ.र.द्वस.३०६:९७-९८.५-७) 

 

Santa Bhakti Rasa:  

When nourished by vibhava etc. the santi rati 

(स्थायीभाव) becomes object of taste of the 

Samavan(शमवान ) person, then it is called Santa Rasa. 

The yogis enjoy the bliss of Santa Rasa which is 

“sva-sukha-sajatiya(स्वसुिसजातीय)” i.e., of the same 

species as that of self-realization (or Brahmananda). 

There is lesser density in Brahmananda(ब्रह्मानन्द) 

whereas the bliss of Bhagavat realization is very 

dense. The experience of form of Bhagavat is the 

cause of density of bliss. Santa Rasa(शान्तरस) lacks in 

the sweet divine sports (लीला), which are present in 

Dasya(दास्य) and other Rasa hence it also lacks the 

infinite bliss. Various elements of Santa Bhakti Rasa 

are discussed by Rupa Gosvamin as follows:    

 

तत्र शान्तभद्वक्त रसः - 

वक्ष्यमाणदै्ववभावाद्यैः शद्वमनां स्वाद्यतां गतः। 

स्थायी शाद्वन्तरद्वतधीरैः शान्तभद्वक्तरसः स्मतृः।। 

    (भ.र.द्वस.३१८:४.२-३) 

Four Armed (चतुभुशजश्च) Narayana(नारायण) is the 

alambana-vibhava, Listening to the Upanisads, 

residing in lonely places, discussion of tattva, 

realization of world in God, company of intellectual 

devotees etc. are the uddipana-vibhavas, 

concentrating on one’s own nose tips, living like an 
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avadhuta(अवधुत), walking with down ward eyes, 

displaying the gnyana-mudra(ज्ञानमुर्द्ा), not to hate 

enemies of Krishna, admiration for siddhata(द्वसद्धता) 

and jivan mukti(जीवन्मुद्वक्त), detached etc. are its 

anubhavas. nirveda, dhriti, harsha, smriti, visada, 

avega etc. are the vyabhicaribhavas and santi-rati is 

the sthayi-bhava of Santa-Bhakti-Rasa as stated 

follows:  

  

तत्रालम्बना- चतुभुशजश्च शान्ताश्च तद्वस्मन्नालम्बना मताः। 

    (भ.र.द्वस.३१८:७.९) 

अथोद्दीपनाः - श्रुद्वतमशहोपद्वनषदां द्ववद्ववक्तस्थानसवेनम ॥ 

अन्तवृशद्वत्तद्ववशेषोऽस्य स्फूद्वत्तशस्तत्त्वद्वववचेनम । 

(भ.र.द्वस.३२१:१३.४-५) 

अथानुभावाः- नासाग्रन्यस्तनेत्रत्वमवभतूद्ववचेद्वष्टतम । 

युगमात्रेद्वक्षतगद्वतज्ञाशनमुर्द्ाप्रदशशनम ॥ 

      (भ.र.द्वस.३:४.२-३) 

 

अथ सजचाररणः-सजचाररणोऽत्र द्वनवेदो धदृ्वतहशषो मद्वतः स्मदृ्वतः॥ 

द्ववषादोत्सुकताऽऽवेगद्ववतकाशद्याः प्रकीद्वत्तताः। 

      (भ.र.द्वस.३२४:२३.६-७) 

 अथ स्थायी- अथ शाद्वन्तरद्वतः स्थायी समा सान्र्द्ा तु सा द्विधा। 

      (भ.र.द्वस.३२४: २४.१२) 

 

The Santa Bhakti Rasa is of two kinds: (i) 

Paroksa(पारोक्ष), where there is a indirect vision or 

experience of Krishna, (ii) Sakshatkara(साक्षात्कार): 

 

शान्तो द्विधैष पारोक्ष्यसाक्षात्कारद्ववभदेतः। 

   (भ.र.द्वस.३२५: २५.४) 

 

II. THE PRITI BHAKTI RASA 

 

Sridhara swamin calls this Rasa as Rasa-raja naming 

it as sapremabhakti Rasa, and Sudeva, the author of 

Namakaumudi call it as Santa Rasa with rati as 

sthayibhava. Owing to vibhava etc. the priti is 

enjoyed by the devotees as pritibhakti rasa. Priti is of 

two kinds: Sambhrama-priti and Gaurava-priti. He 

says:   

श्रीधरस्वाद्वमद्वभः स्पष्टमेव रसोत्तमः। 

रङ गप्रसङ गे सप्रेमभद्वक्तकाख्यः प्रकीद्वतशतः॥ 

रद्वतस्थाद्वयतया नामकौमुदीकृद्वद्भरप्यसौ। 

शान्तत्वेनायमवेाद्धा सदुेवाद्यशै्च वद्वणशतः॥ 

आत्मोद्वचतैद्ववशभावाद्यैः प्रीद्वतरास्वादनीयताम । 

नीता चेतद्वस भक्तानां प्रीद्वतभद्वक्तरसो मतः॥ 

अनुग्राह्यस्य दासत्वाल्लाल्यत्वादप्ययं द्विधा। 

द्वभद्यते सम्रमप्रीतो गौरवप्रीद्वत इत्यद्वप॥ 

(भ.र.द्वस.३२८:१-४.१-८) 

 

Sambhrama-Priti-Rasa 

It is found in the devotees of Krishna who have a 

feeling of servitude. When nourished by Vibhava etc. 

it becomes Sambhrama-Priti-Rasa: 

दासाद्वभमाद्वनना ंकृष्णे स्यात  प्रीद्वतः सम्रमोत्तरा। 

पूवशवत  पुष्यमाणोऽयं सम्रमप्रीद्वत उच्यते॥ 

      (भ.र.द्वस.३२८: ५.१०) 

 

Its alambana-vibhava are the forms of krishna, who is 

two armed for residents of Gokula and two or four 

armed for others; and his devoted setvants. receiving 

krishna’s favour(anugraha), taking the dust of his 

feet, taking the leftover rice etc. of his meal, and 

company of his devotees etc. are uddipana-vibhavas 

of Sambhrama-Priti-Rasa. complete indulgement in 

his duty towards Krishna, jealousy-free friendship 

with his devotees, and whole hearted devotion, etc. 

are the anubhavas. Harsha, garva, dhriti, visada, 

smriti, svapna, and autsukya are the 

vyabhicaribhavas, which is as follows: 

 

तत्रालम्बनाः- हररश्च तस्य दासाश्च ज्ञेया आलम्बना इह। 

      (भ.र.द्वस.३२८:६.१३) 

अथोद्दीपना- अनुग्रहस्य संप्राद्वप्तस्तस्याङ द्विरजसां तथा। 

भुक्तावद्वशष्टभक्तादेरद्वप तद्भक्तसंगद्वतः।। 

      (भ.र.द्वस.३३९:३०.२) 

अथानुभावाः- सवशतः स्वद्वनयोगानामाद्वधक्तयेन पररग्रहः। 

        ईष्याशलवेन चास्पषृ्टा मैत्री तत्प्रणते जने। 

तद्वन्नष्ठताऽऽद्याः शीताः स्युरेष्वसाधारणाः द्विया॥ 

       (भ.र.द्वस.३३९-३४०:३३.१७) 

अथ व्यद्वभचाररणः- हषो गवो धदृ्वतश्चात्र द्वनवेदोऽथ द्ववषण्णता। 

      दैन्य ंद्वचन्ता स्मदृ्वतः शङ का मद्वतरौत्सुक्तयचापले। 

 द्ववतकाशवेगह्रीजाड यमोहोन्मादावद्वहद्वत्थकाः।। 

         (भ.र.द्वस.३४१:३६-३७.१४) 

Gaurava-Priti Rasa 

Those who believe themselves to be favoured 

servants of Krishna, their Priti for Krishna is called 

Gaurava dominated. This pride dominated priti when 

he nourished by Vibhava etc. is called Gaurava-priti-

Bhakti Rasa. as he stated: 
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लाल्याद्वभमाद्वननां कृष्णे स्यात  प्रीद्वतगौरवोत्तरा। 

सा द्ववभावाद्वदद्वभः पुष्टा गौरवप्रीद्वत उच्यते॥ 

(भ.र.द्वस.३५७:६४.१०) 

 

Krishna and his lalaniyas(his proud youngsters), 

kanista and putra(sons etc) are the alambana-vibhava. 

Smile, parental affection(vatsalya) of Krishna etc. are 

the uddipana-vibhavas. Sitting in front of Krishna on 

a low seat, following his footsteps, giving away 

arbitrary disposition, etc. are the anubhavas. 

Vyabhicaribhavas are the same as mentioned in 

Sambhrama-Priti. The feeling of pride due to natural 

relation like fatheroson etc., with Krishna is called 

Gaurava. This Gaurava-Priti is the Sthayibhava here. 

In Bhaktirasamritasidhu, Rupagoswamin says:  

 

अत्रालम्बना:-  हररश्च तस्य लाल्याश्च भवन्त्यालम्बना इह। 

      (भ.र.द्वस.३५७:६५.१३) 

अथोद्दपनाः- उद्दीपनास्तु बात्सल्यद्वस्मतपे्रक्षाऽऽदयो हरेः। 

      (भ.र.द्वस.३५९:७१.१५) 

अथानुभावाः- अनुभावास्तु तस्याग्रे नीचासनद्वनवेशनम । 

गुरोवशत्माशनुसाररत्वं धुरस्तस्य पररग्रहः॥ 

      (भ.र.द्वस.३६०:७२.५) 

अथ व्यद्वभचाररणः- अनन्तरोक्ताः सवेऽत्र भवद्वन्त व्यद्वभचाररणः। 

      (भ.र.द्वस.३६१:७५.७) 

अथ स्थायी- देहसम्बद्वन्धतामात्रात  गुरुधीरत्र गौरवम । 

तन्मयी लालके प्रीद्वतगौरवप्रीद्वतरुच्यते॥ 

      (भ.र.द्वस.३६२:७६.१) 

 

III. PREYO-BHAKTI-RASA 

 

When the sthayibhava sakhya (feeling of friendship) 

is nourished by suitable vibhava etc. then it is 

enjoyed the bhaktas as preyan(preyo) Bhakti Rasa:  

  

स्थायी भावो द्ववभावाद्यैः सख्यमात्मोद्वचतैररह। 

नीतद्वश्चत्ते सती पुद्वष्ट ंरसः प्रेयानुदीर्ययशते॥ 

      (भ.र.द्वस.३६५:१.१) 

Two armed Krishna and his friends who are equal to 

him in form and qualities, without much restraint, 

and of assured heart. These friends are of two kinds 

those who are related to Mathura-Dwaraka e.g. 

Arjuna, Bhima, Draupadi, etc. and those who are 

related to Vraj. Age, appearance, flute, Samkha, wit, 

pleasant comic sports of Krishna etc. are uddipana-

vibhava. Wrestling, playing with ball, 

instrumentation, riding, fight with sticks, making 

various kinds of fun, water sports, singing-dancing 

together, close companionship etc. are the anubhavas. 

Apart from ugrata, bhaya, and alasya all the 

vyabhicaribhavas are accepted by scholars in Preyo-

Bhakti-Rasa.  The rati which knows no fear and is in 

the form of trust which is free from all kinds of 

restraints is called visrambha. This sakhya rati which 

is the sthayibhava of Preyo-Bhakti-Rasa, as he stated: 

 

तत्रालम्बनाः- हररश्च तियस्याश्च तद्वस्मन्नालम्बना मताः। 

      (भ.र.द्वस.३६५:२.५) 

अथोद्दीपनाः- उद्दीपना वयोरूपश्रङृ गबेणुदरा हरेः। 

द्ववनोदनमशद्वविाद्वन्तगुणाः पे्रष्ठजनास्तथा। 

राजदेवावताराद्वदचेष्टाऽनुकरणादयः।। 

         (भ.र.द्वस.३७६:२७-२८.५) 

अथानुभावाः- द्वनयुद्धकन्दुकदु्यतवाद्यवाहाद्वदकेद्वलद्वभः। 

 लगुडालगुद्वड िीडासङ गरैश्चास्य तोषणम । 

 पल्यङ कासनदोलासु सहस्वापोपवेशनम ॥ 

      (भ.र.द्वस.३८२:४२.१७) 

अथ व्यद्वभचाररणः- औग्र्य ंत्रासं तथाऽऽलस्यं वजशद्वयत्वाऽद्विलाः परे। 

  रसे  पे्रयसे भावज्ञैः कद्वथता व्यद्वभचाररणः॥ 

      (भ.र.द्वस.३८५:५२.१९) 

 

 अथ स्थायी- द्ववमुक्तसंरमा या स्याद  द्ववश्रम्भा रद्वतिशयोः। 

 प्रायः समानद्वयओरत्र सा सख्यं स्थाद्वयशब्दभाक ॥ 

      (भ.र.द्वस.३८६:५४.१०) 

 

IV. THE VATSALA-BHAKTI-RASA 

 

The Vatsalya (parental affection) sthayibhava, when 

nourished by vibhava etc. is called by scholar as 

Vatsala Rasa:  

  

द्ववभावाद्यैस्तु वात्सल्यं स्थायी पुद्वष्टमुपागतः। 

एष वत्सलतामात्रः प्रोक्तो भद्वक्तरसो बुधैः॥ 

      (भ.र.द्वस.३९४:१.२) 

 

Krishna and his elders are the alambana vibhava. e.g. 

Nanda, Devaki, Kunti, Vasudeva, and Sandipani etc. 

are alambana-vibhavas. His kaumara etc.age, his 

appearance, his childish mischief, smile, divine sports 

etc. are its uddipana-vibhavas. Smelling the head, 

touching the body, giving blessings and orders, and 

bringing up the child etc. are the anubhavas. Sanka, 

harsa, garva, nirveda, visada, dainya, cinta, smriti, 

ausukya, avega etc. are its vyabhicaribhavas. The 
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parental care and affection of kindness and pity for 

those who are worthy of it, which is free from fear 

etc. is called vatsalya rati. madhura-rati is the 

sthayibhava of Madhura-Bhakti-Rasa, as stated in 

Bhaktirasamritasindhu: 

 

तत्रालम्बनाः- कृष्ण ंतस्य गुरंूश्चात्र प्राहुरालम्बनात  बुधाः। 

      (भ.र.द्वस.३९४:२.४) 

अथोद्दीपनाः- कौमाराद्वदवयोरूपवेषाः शैशवचापलम । 

जद्वल्पतद्वस्मतलोलाद्या बुधैरुद्दीपनाः स्मतृाः॥ 

      (भ.र.द्वस.३९७:८.१२) 

अथानुभावाः- अनुभावाः द्वशरोिाणं करेणाङ गाद्वभमाजशनम । 

आशीवाशदो द्वनदेशश्च लालनं प्रद्वतपालनम ॥ 

      (भ.र.द्वस.४०२:२०.७) 

अथ व्यद्वभचाररणः- अत्रापस्मारसद्वहताः प्रीतोक्ताः व्यद्वभचाररणः। 

      (भ.र.द्वस.४०४:२३.२) 

अथ स्थायी- सम्रमाद्वदच्युता या स्यादनुकम्प्येऽनुकद्वम्पतुः। 

रद्वतः सैवात्र वात्सल्यं स्थायी भावो द्वनगद्यते॥ 

      (भ.र.द्वस.४०४:२४.१०) 

 

V. THE MADHURA-BHAKTI-RASA 

 

The Madhura-Bhakti-Rasa being the most important 

is presented in the following paragraphs as 

expounded in Ujjvala Nilamani by Rupogoswamin. 

Ujjvala Nilamani is accepted as an appendix to 

Bhaktirasamritasindhu. When the Madhura Rati is 

relished by the Bhakta, owing to its nourishment by 

suitable vibhava etc. then it is known as the 

Madhura-Bhakti-Rasa:   

आत्मोद्वचतैद्ववशभावाद्यैः पुद्वष्ट ंनीता सतां हृद्वद। 

मधरुाख्यो भवेद्भद्वक्तरसोऽसौ मधरुारद्वतः॥ 

      (भ.र.द्वस.४१२:१.१) 

Krishna and his beloved Gopis are the alambana-

vibhava. The sound of Murali etc. are the uddipana-

vibhavas.  Satire and smile etc. are called anubhavas. 

Apart from alasya and ugrata all the 

vyabhicaribhavas are accepted by scholars in 

Madhura-Bhakti-Rasa. madhura-priti is the 

sthayibhava, as stated in Bhaktirasamritasindhu:   

 

तत्रालम्बनाः- 

 अद्वस्मन्नालम्बनः कृष्णः द्वप्रयास्तस्य च सुरवुः। 

(भ.र.द्वस.४१२:३.६) 

अथोद्दीपनाः- 

 उद्दीपना इह प्रोक्ता मुरलीद्वनस्वनादयः। 

(भ.र.द्वस.४१४:५.५) 

अथानुभावाः- 

 अनुभावस्तु कद्वथता दृगन्तेक्षाद्वस्मतादयः। 

(भ.र.द्वस.४१२:१.१) 

अथ व्यद्वभचाररणः- 

 आलस्यौग्र्ये द्ववना सवे द्ववज्ञयेा व्यद्वभचाररणः। 

(भ.र.द्वस.४१५:५.५) 

अथ स्थायी- 

स्थायी भावो भवत्यत्र पूवोक्ता मधरुा रद्वतः। 

(भ.र.द्वस.४१५:६.१६) 

 

VI. CONCLUSION 

 

From the above discussion, we came to know that 

majority of the authorities do not accept bhakti as a 

rasa. It is only after the emergence of Vaisnavism 

that bhakti was included as a rasa by Rupogoswamin, 

subsequently followed by Kavikarnapura and 

Madhusudanasaraswati. According to Rupogoswami, 

Krishna-rati is the sthayibhava which is develops into 

bhaktirasa. In this Ujjvalanilamani, he treats Ujjvala 

as madhura rasa which he declares as rasaraja. He 

argues that bhakti cannot be included in santa-rasa, 

because the sthayibhava of santa is nirveda, which he 

defines as “indifference towards the objects by self-

knowledge”, whereas Krishna-rati is the sthayibhava 

of Bhakti Rasa, which he defines as attachment 

towards Krishna. 
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